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THE TESTAMENT OF SOLOMON.

INTRODUCTORY REMARKS.

THE Testament of Solomon, translated in the following
pages, was published in a volume of anecdota by Fleck in
the year 1837. This volume forms the fourth and last of
his work entitled Wissenschaftliche Reise dwrch Deutsch-
land, Italien, &c. Seven years later, in 1844, Bornemann
made a German translation in the pages of the Zeitschrift
Sfiir die histor. Theologie, II1, pp. 9—56. This translation is
accurate, and to the footnotes which accompany it I am
under obligations. The same scholar contributed an essay,
entitled Conjectanea in Salomonis Testamentum, to a serial
publication called Studien von Geistlichen des Kdinigr.
Sachsen, in its second year, 1843, pp. 45-60, and fourth
year, pp. 28-69. The latter work is not in Bodley’s
Library, and to my regret I have not seen it. In First’s
Orient appeared a reprint of Fleck’s Greek text, along
with a German translation.

It has been regarded by the few scholars who have
examined it as a Christian work written as late perbaps as
the fifth century of our era. And in this preface to my
translation I will confine my remarks to an examination
of the grounds of this view.
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The following is the drift of the Testament. King
Solomon is engaged in the work of building the Temple,
and in him dwells a supernatural power, the wisdom, also
called the spirit and glory of God. In virtue of the
immanence in him of this power, Solomon has power over
the spirits of the air, of the earth’s surface, and of the nether
world. The Testament opens rather abruptly with the
descent of the vampire spirit Ornias upon Solomon’s servant.
Solomon goes into the nearly completed Temple and
prays for help to the Lord Sabadth. Grace is granted him,
and the archangel Michael brings him a ring, of which the
stone was engraved with a pentalpha. This ring endows
its possessor with power over all demons.

Armed with it, Solomon calls up before him all the
demons, and asks of each in turn his or her name, as
well as the name of the star or constellation or zodiacal
sign, and of the particular angel to the influence of
which each is subject. One after another the spirits are
vanquished, and compelled by Solomon to aid in the
construction of the Temple. Ornias is the first demon
to appear, and he is set down to hew stones. Next
appears Beelzeboul, prince and exarch of the demons, who
promises to parade before Solomon all his subject spirits,
and proceeds to do so, beginning with Onoskelis. Asmo-
deus follows after Onoskelis, and gives an account of
himself which agrees with the Book of Tobit. Beelzeboul
reappears on the scene, and, in a dialogue with Solomon,
declares that he alone survives of the angels who (as Enoch
declares) came down from heaven. He reigns over all who
are in Tartarus, and has a child in the Red Sea. He is
subject to Emmanuel and Eleéth. Next appears the demon
of the ashes, Tepliras, who is subject to the archangel
Azael; and after him a group of seven female spirits,
who declare themselves to be of the thirty-six elements
(orouxeia) of the kosmokrator or cosmic ruler of the darkness.
They correspond to the Pleiades. A headless demon succeeds,
subject to the lightning alone. A hound-like spirit, called
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Rabdos, or Staff, follows, who reveals to Solomon the place
of a green stone, useful for the adornment of the Temple.
Next a lion-shaped demon appears, called Ledphoros, who
inflicts sickness on men, and has also legions of spirits
subject to himself. He is to be overcome by Emmanuel,
the great among men, who is to suffer much at the hands of
men, but will precipitate this particular evil spirit into the
water along with his legions.

A three-headed dragon, Koruphé, next appears, who is
undone by the angel of great counsel that shall dwell on
the cross. A female spirit, Obizuth, all head and no limbs,
follows, in whom we recognize the Medusa of Greek legend.
She is followed by a spirit with the head of a man and the
body of a dragon with wings.

Enépsigos, a two-headed female demon, follows, whom
the wise invoke as Kronos, who prophesies to Selomon the
destruction of his kingdom and Temple by the Persians,
Medes, and Chaldaeans. In this cataclysm the vessels in
which Solomon confines the evil spirits will be broken,
and they will roam over the world ““ until the Son of God
is stretched upon the cross, a King dominating all spirits,
and conceived by his mother without contact with man.
Him the first devil will tempt, but not prevail over, and
the number of his name is 644, which is Emmanuel.”

A demon, half horse, half fish, in whom we may recognize
Poseidon, next appears, to be followed by one of human
shape, the offspring of one of the giants of old. He will be
destroyed, he says, by the Saviour, a man whose name, if
written on our foreheads, terrifies and routs him.

Now at length appear the thirty-six stoickeia or elements,
the world-rulers or kosmokratores of this darkness. They
are the decani of the twelve zodiacal signs, and, though
human in form, have the heads and faces of dogs, asses,
oxen, and birds. Each of them presides over some tract of
the human body, and inflicts disease within that tract ; each
has an angel who can defeat its malign influence. Some of
them require the names of several angels to be written on

B2
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paper, and worn as an amulet by those who would be safe
from their influence.

When these thirty-six spirits have been imprisoned or
set to work, Ornias reappears and foretells the death of
a youth within three days. The prophecy is fulfilled, and
is made the occasion for a discourse on the part of Ornias,
in which he explains to Solomon how the demons soar into
the firmament of heaven, and there overhear the sentences
pronounced on the souls of men; how they descend forth-
with and execute these sentences, or appear to men and
cause themselves to be worshipped. Such demons ever
and anon fall like lightnings from heaven, where they have
no foothold ; and we men see them fall, and fondly imagine
them to be falling stars.

Next comes the visit of the Queen of the South to
Solomon, and then the episode of Adares, King of Arabia.
The latter is oppressed by a demon, Ephippas, whose hot
breath devastates his land. The demon is caught through
the magic ring in a skin-bag, and brought into the Temple,
where he is utilized to raise into its place the headstone of
the corner, which, because of its weight, the workmen had
abandoned.

Ephippas declares his subjection to the only-ruling God,
who is to be born of a virgin and crucified by the Jews,
whom also angels and archangels worship. The same
demon, after raising the headstone of the corner to its
place, aids the demon of the Red Sea, Abezithibod, son of
Beelzeboul, to bring up from that sea an enormous column,
and raise it aloft in the Temple, where it still hangs in mid
air, supported by these two spirits. This spirit was of old
invoked by Iamnes and Tambres against Moses, but after-
wards, being confined under the pillar or column, had
remained in the Red Sea until Ephippas, at Solomon’s
instance, fetched him thence.

The concluding incident of the Testament is Solomon’s
fall. Lured by passion for a Shunammite woman, he sacri-
fices grasshoppers to Moloch. Forthwith the Spirit of God
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leaves him; he is weakened, and builds temples to Baal,
Raphan, and Moloch.

If it is certain that in this remarkable document we have
some Christian elements, it is equally clear that we have
yet more matter still that can be most properly described
as Jewish and Gnostic. The following are the passages
which demonstrate Christian influence. I give them in the
original Greek, indicating the pages of Fleck’s edition : —

P. 124. o 8¢ ras Smoreraypévas por Aeyedvas' Sskrkdv elpe Tois
rémos® dupa 8¢ rois magt Salpoot Tois TV Unm éué Aeyedvwy. (See below,

§51.)

P. 124. elme 8¢ pou 10 mwyvedpa 6 peydlots dvfpdmors Exwv moANd mwalbeiv
e avfpomwy, ob 16 dvopa Yripos xpd, § éorw éppavounh, &s «kai
édéopevaer fuas, bs kai Tére éAevoduevos kard Tod Ularos kpnuvoPamrice
P :

Juas.  (See below, § 52.)

P. 124. Smoonuetovuévns ijs ‘Tepovaakiu els Tov Neyduevov Témov kehdAatov.
3~ n ’ ¢ ~ ’ A . [N ~ LSRN
éket yap mpowpioTo 6 dyyehos Tis peyalns BovAis' kal vOv Pavepds T €mi

, )
£iAov oiknger.  (See below, § 54.)

, - o, , \ - - N

P, I27. 1r)\avr,o‘o,u.ev TATAV TNV OLKOVMEVNY [LEXPL woAlod Katpov, €ws TOvV

L SR Y A~ 3y ’ . 2\ > . \ 3 ~ .
feov 6 vids Tavval émi £VNov' kai odkéTt yap yiverar TotobTos Paci\eds
dpotos adrg, 6 wdvras Huas karapydv, ob i piTnp dvdpl od mynoeral, kal Tis
A‘{B ’ 3 ’ \ ’ > M 3 -~ & ¢ ~ B ’ A

n TowavTny éSovaiav kara wvevudrwy, € pn éketvos, dv 6 wpdros SdBolos

’ ’ \ 3> ’ \ LN o« - A~y 7 -y
wewpdoar {nTioe kat 0Ok ioxvoe wpos adTdy' ol 1) Yrdos Tob dvdparos xud,
8 éorw éupavovih. (See below, § 65.)

P. 129. éué karapyei 6 péAwv owrip yevéobar dvbpomos, ob TO sTotxeior
dy T peTdme e Tis émypdyre nrrjoe pe.  (See below, § 71.)
€V TY p G 7P NTTNoEL pe. » § 71

P. 138. 6 povdpxns Oeds, 6 Exwr éfovaiav kar’ éuod kai droverfar, 6 S

, » - R ’ - S N &7 Y
mapBévov péAhwv yewvasbar, kai vmd "lovdaiwy oravpwbijvar émi £lhov bv

wpookuvovaiy dyyelot, dpydyyedot. éxeivds pe karapyel. (See below, § 122.)

Besides these longer passages there occur many phrases
throughout the Testament which have a New Testament
colour, as witness the following uses, which I instance
in the order in which they come, most of them being
mentioned in my notes below the translation : —

tmérafe—depiov émiyeiwv kai karayBoviwv—éEfovoiat—karapyoivrai—
Xahemdy mvedua—ekpatyace Aéyov—avékpale oy peyakp—rév dpyovra
T&v Sdatpoviov—drdbapra wvebpara—pn pe karakpivys els Vdwp—odma pot
éws Tovrov—éy moiw dvépari—opofupadoy év évi grdpari-—mpls Tobs Koo po-
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kpdropas— Bacavifels— dvaperpnrioy B—Ouobupaddy ma Povi—xoopo-
kpdropes 1ov oxdérovs—Satan fallen from heaven—drpoywyiaios Aifos
x.T.A.—nTepiytov Tov vaov—* remove mountains.”

Again, on p. 124 of Fleck, the demon says xai moud
karaminTew kal adpllew kal rpllewv 7ovs dddvras. So Mark
ix. 18 it is said of the mvedua &Aador that whenever it
seized the boy, piooer adrdy, xai adpiler xal 7piler Tovs
8ddvras alrod kai fnpaiverar. Are we to regard the author
of the Testament as here imitating the Greek Testament ?
Similarly on p. 136 we have the passage: kai éyévero év 7o
elval pe &v 77 Bacikelg pov, dréoTelhé pow émoToly 6 Baoikels.
Here we have an Aramaism which is very common in
Luke, and which occurs, though seldom, in Matthew and
Mark as well. There is really no reason for supposing any
of these phrases to be imitated from the New Testament.
It is quite as probable that the writer of the document
was a Hellenistic Jew, who naturally employed the same
phraseology and idioms as the writers of the New
Testament. He has not the air of imitating another
document ; and if he were writing with the Gospels before
him as a model, he would surely imitate them in a more
unmistakable manner.

Even the phrase xoouokpdropes 700 oxdrovs (§ 72), in spite
of its recurrence in Paul (Eph. vi. 12), cannot be regarded
as imported from Paul into the Testament. For Paul
merely glances at a system of belief which the Testament
sets before us in lengthy detail. Celsus, in his book
against the Christian religion, written about A.D. 170, and
subsequently controverted by Origen?!, gave an account of
the thirty-six world-ruling decani identical with that of
the Testament in all respects but one, namely, that he used
the Coptic or Egyptian names of the decani, whereas the
Testament has mock Hebrew ones. The following passage
from an old Latin writer exhibits the same belief; and
in-it, as in the Testament, the supernatural powers are

! See Origen, ¢. Celsum, viii. 58.
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particular demon, and, with the help of these names and of
sundry amulets and incantations, we are to make shift.
The exclusive use of the name of Jesus Christ or of the
living God is not here advocated by the Testament as it is by
Origen. Clearly the Christianity of the Testament, if it be
originally Christian at all, is of a very different type to
Origen’s. The real analogue to the faith here revealed is to
be found among the Palestinian Essenes, who cherished as
a secret lore “the names of the angels,” so that the neophyte,
on entering their order, took an oath not to reveal them
(Josephus, De Bello Iud., ii. 142). The same Essenes had
great skill as leeches, because they had sought and found
roots and qualities of stones which warded off disease. The
entire section of the Testament in which these thirty-six
decant and their functions and countervailing angels are
enumerated has nothing Christian about it. The coincidence
with Paul’s epistle must therefore be due to the fact that
he and the writer of the Testament had, as Jews, a common
stock of demonological beliefs.

These thirty-six world-rulers, so we read in the Testament,
had heads shaped like dogs, asses, oxen, and birds. So in
a passage of Celsus which Origen (vi. 33) quotes we learn
that the shapes of the world-rulers ! were those of lions,
oxen, dragons, eagles, bears, or dogs. Such is the circle
of superstition in which the writer of the Testament
moves. When the Testament calls these thirty-six kosmo-
kratores by the name of elements, stoicheia, it explains
several enigmatical passages in Paul’s epistles, e.g. Gal.
iv. 3: “So we also, when we were children, were held
in bondage under the elements (stoicheia) of the world:
but when the fulness of time came, God sent forth his
Son . . . that he might redeem them that were under the
law.” Again, in Gal. iv. 9 Paul exhorts his converts, who
have now come to know God and to be known of God,
not to turn them back again to the weak and beggarly
elements (stoicheia), whereunto they desire to be in bondage

1 dpxovrirds poppds,
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over again. And he notes significantly that those who
revert to these elements “observe days, and months, and
seasons, and years.” Throughout this passage Paul has in
view the deeply rooted astrological belief in the twelve
zodiacal signs and their thirty-six decani which governed
human life and conduct. These were the powers, according
to Celsus (Origen, c. Celsum, viii. 58), which really had
authority, exousie (the Pauline word), over man. “You are
trying,” replies Origen, “to bring back our souls under
the sway of the demons, which you pretend have our
bodies as their lot.”” “See,” he exclaims in the next
section (59), “ how Celsus turns us away from belief through
Jesus Christ in the universal God, and summons us to
believe, because of the healing of our bodies, in six and
thirty barbaric demons?, for whom the magi of the
Egyptians, and none else, find I know not what names, and
promise us prosperity. It is time for us, according to
Celsus, to take to magic and to swindling ? rather than to
being Christians.” The observance of days and months,
of seasons and years, which Paul laments in this connexion
among his Galatian converts, is still further explained by
Julius Firmicus, whom Salmasius 3 thus summarizes :—

Climacterici vero dies sunt, in quibus pericula ex morbis aut ex
casibus qui extrinsecus eveniunt vitae nostrae intentantur, quibusque
in discrimen et metum interitus adducitur ac pene subvertitur. Et
climacteres illos sive pericula, quae annis vel diebus climactericis vel
etiam horis inde appellatis accidunt, a Decanis fieri crediderunt,
ut dictum est, et per ipsos Decanos omnia vitia valetudinesque
colligebant antiquissimi Aegyptii, ut ex Firmico supra docuimus.

Paul himself believed in the reality of these unseen
powers, which made days and hours, and even years,
unlucky by their malign influence. In Jesus Christ, the
prophet of the one God, he found a superior power that
sheltered him and his converts against them. Faith in the

! BapBapikiv Sapbvaw. ? yopTeia.
$ In fine libri De Annis Climactericis.
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Saviour and appeal to his name was potent to frustrate all
the demoniac beings who, in Paul’s belief, menaced, while
controlling, man and all man’s circumstances.

The legend about the corner-stone can, still less than the
passage of the Testament, which we have just considered,
have been inspired by the N.T., even though Ps. exviii. 22
and Isa. xxviii. 16 are combined in 1 Pet. ii. 6,7 in just the
same way. The passages of the N.T., in which the corner-
stone is interpreted as the Messiah, could not have suggested
a legend which is in all ways repugnant to them. If there
is any connexion, it must be the Zestamment which lies
behind the N. T., and not wice versa. Similarly, the
Testament provides us with the key to the words of
Luke x. 18, in which Jesus declares that he saw Satan
fall as lightning from heaven. And the other approxima-
tions to the diction and thought of the N. T. must be
regarded in a similar light. The ZTestament is in fact
independent of the N. T., but opens before us a similar
region of Graeco-Jewish beliefs and phraseology. The
reference to the lost apocryph of Iannes and Iambres might
well belong to the first century, when that book was in the
hands of Christian writers. So also might the mention of
the fallen angels and their offspring, of the three and more
heavens, of the sons of the giants, of the eleven aeons.
Many of these ideas are derived from the Enoch literature,
which was so popular in the earliest age of the Church.

How then are the longer passages to be regarded which
we have cited above in the original Greek? They are, of
course, Christian, but not in such a way as to involve
a literary connexion with the N. T. The first two of them
belong to the same context, and contain an allusion to the
miracle of Gadara, one of the oldest and most characteristic
of the legends contained in the triple tradition. The allusion
is not of such a kind as to involve our Gospel text in its
present form, but rather reflects the oral tradition which
went before it.

The third passage is so corrupt as to be wellnigh
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unintelligible. And the passage about Jerusalem, begin-
ning, “Jerusalem being signified,” has all the appearance of
a gloss which has crept into the text.

The fourth passage, from p. 127 of Fleck's text, is
unmistakably Christian in tone, and involves the teaching
of the virgin-mother. The word ravvofels is not used of
crucifixion in the N. T., though it occurs in this sense in
writers of the second century. The apocryphal Book of
Solomon, used by Lactantius in his Institutions, was so far
Christian as to speak both of the birth from a virgin of
Emmanuel and of the crucifixion.

In the fifth the humanity of the Saviour is asserted ; whereas
in the eighth (from p. 138 of Fleck’s text) he is declared to
be sole-ruling God, who is to be born of a virgin, crucified
on a tree by the Jews, whom angels and archangels worship.
The same patripassianism characterizes the Testaments
of the Twelve Patriarchs, especially that of Levi, in ch. 4
of which the crucifixion is spoken of as the passion of
the Most High. In an exorcism published by Dieterich
(Abrazas, p. 138) Jesus is in the same way called “the God
of the Hebrews.” This exorcism is found in the Paris
Papyrus, 3009 ; and in the same document we have the
following: “I adjure thee, every spirit of demon, to say
whatsoever thou art. For I adjure thee by the ring which
Solomon laid on the tongue of Jeremiah.” And just below
we have an allusion to the holy aeons, and a final exhorta-
tion not to eat pork as a condition of being able to control
the demons. This papyrus belongs to that literature of
charms and incantations which cannot be called exclusively
either Christian or Jewish, but which formed the fringe
of both religions. We bardly need affirm the Testament
of Solomon to be a Christian work, unless we affirm the
same of this papyrus, which Dieterich ascribes to a pre-
Christian age.

In the Testaments of the Twelve Patriarchs we have the
same mixture of equivocal Christianity with unequivocal
Judaism. It is likely that in both we have a Christian
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recension of a Jewish book. Is it possible then that the
Testament in its original form was the very collection of
incantations which, according to Josephus, was composed
and bequeathed by Solomon? The passage is in his
Antiquaties, viil. 2. §:—

God enabled him to learn also the art of overcoming demons for
the help and healing of man. And he composed incantations by
which diseases are assuaged, and modes of exorcisms, by which

persons bound may expel demons so that they shall not return. And
this therapy, even up to now, has the greatest power among us.

Josephus proceeds to relate how a certain compatriot of
his, Eleazar by name, had drawn a demon out of a man
possessed by holding to his nose a ring which had under
the seal one of the roots revealed by Solomon. The
possessed snuffed at it, and fell down ; and Eleazar adjured
the demon, as it left the man’s nostrils, never more to return
into him, mentioning Solomon, and repeating over him the
incantations which Solomon composed. “This incident,”
concludes Josephus, “was a patent demonstration of the
understanding and wisdom ' of Solomon.” All this tallies
quite well with the Testament, for in it the heaven-sent
ring is described, and the power of Solomon over the
demons ascribed to the sophia, or wisdom, communicated to
him from God. The incantations prescribed against the
kosmokrators may very well be the particular ones which
Josephus knew and ascribed to Solomon.

It is impossible to say when and where the Christian
elements present in the Testament were worked into it, but
the stress laid on the name Emmanuel and on its numerical
value, on the writing of the name on the forehead, the use
of the word ravvafels, the patripassian conceptions, all have
a very archaic air, and seem to belong to about 100 A.D.
The demonological shapes set before us are those with
which Celsus was familiar, and in Origen’s sixth book,
ch. 30, we have a clue to the sort of Christians whose souls

U giveas kal gopia.
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ridiculed and Origen disowned. It is probable therefore
that the Testament was the favourite book of the Ophiani,
or of some analogous sect which combined a belief in
Emmanuel with a mass of pre-existent Jewish superstitions.
It is also quoted as a genuine writing of Solomon in the
Greek dialogue of Timothy and Aquila, a Christian monu-
ment of uncertain date, but anyhow based on an earlier
dialogue of the middle of the second century.

One of the best commentaries on the Testament is the
Arabian Nights. There, especially in the legend of the
Brazen City, we meet again with the ring of Solomon, and
with the spirits confined in bottles ; in others of these tales
we meet with dragon-like demons, enveloped in a whirl-
wind of dust, with the belief in a moira or destiny carried
by the possessor,and to be cast on the ground on occasions.
All these and kindred beliefs were probably as rife among
the Jews of Palestine and Egypt in the first century as they
were among Arabs in the thirteenth century or even in the
present day. Even an interpreter of the N. T. can ill
afford to disregard this great repertory of Semitic folk-lore.

We must not assume that the evil heresies inspired by
Beelzeboul and by the Demon of Deception were Christian.
For there were heresies within Judaism ; and Christianity
is a8 likely as not to be one of the heresies glanced at in
a Jewish document of the first century. Beelzeboul, the
father of heresies, also declares that he ¢ destroys kings,
and allies himself with foreign tyrants.” The foreign
tyrants may be Titus and Vespasian, and the reference to
kings a reminiscence of the Herodian dynasty.

For convenience of reference I have divided the Testament
into sections or short chapters; and in conclusion I add an
appendix of all the names and of the unknown words used
in spells. Many of the names of demons appear to be
Greek words with Aramaic endings. The spells may most
of them be mere gibberish, but an oriental scholar may
detect in some of them depravations of Coptic, or Aramaic,
or Persian formulae. Every demon, so Origen tells us, had
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to be addressed in a tongue which he understood, a Greek
demon in Greek, a Syrian demon in Syriac, and so on.
A lexicon of all the odd words used in invocations in the
magic papyri and in such documents as this Testament is
a great desideratum. But perhaps the time is hardly come
for one to be made, since every year adds to our store of

such documents.
F. C. CoNYBEARE,

THE TESTAMENT OF SOLOMON

(translated from the codex of the Paris Library, after the
edition of Fleck, Wissensch. Reise, bd. ii. abth. 3).

Greek title :—

1. Testament of Solomon, son of David, who was king in Jerusalem,
and mastered and controlled' all spirits of the air, on the earth and
under the earth? By means of them also he wrought all the trans-
cendent works of the Temple. Telling also of the authorities® they
wield against men, and by what angels these demons are brought to
naught*.

Of the sage Solomon.

Blessed art thou, O Lord God, who didst give to Solomon such
authority. Glory to thee and might unto the ages. Amen.

2. And behold, when the Temple of the city of Jerusalem was
being builded, and the artificers were working thereat, Ornias the
demon came among them toward sunset; and he took away the half
of the pay of the chief-deviser’s® little boy, as well as half his food.

} {mmérage. This is the word used in the N. T. to signify control over
demons.

? depiaw émeyelov kal xaTaxoviwv. The same classification in Phil. ii. 10,
except that for aerial Paul uses celestial.

3 &ovoiar. Regularly used in N.T. in the same sense, e.g. Col. i. 13 and
i. 16.

* katapyotvra, which in the sequel I usually translate by ¢ frustrate,”
is the word used by Paul passim in the sense of to “annul,” ¢reduce
to nothing,” a sinister power.

5 wpwrouaioropos. The meaning of this word is conjectural only.
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customary hour Ornias, the fierce! demon, came like a burning firc
to take the pay from the child. But the child, according to the
instructions received from the kin_g, threw the ring at the chest
of the demon, and said: “King Solomon calls thee hither.” And
then he went off at a run to the king. But the demon cried out
aloud ?, saying: “Child, why hast thou done this to me? Take
the ring off me, and I will render to thee the gold of the earth.
Only take this off me, and forbear to lead me away to Solomon.”

8. But the child said to the demon: “As the Lord God of Israel
liveth, I will not brook thee. So come hither.” And the child came
at a run, rejoicing, to the king, and said : “I have brought the demon,
O king, as thou didst command me, O my master. And behold, he
stands before the gates of the court of thy palace, crying out, and
supplicating with a loud voice; offering me the silver and gold of the
earth if I will only not bring him unto thee.”

9. And when Solomon heard this, he rose up from his throne, and
went outside into the vestibule of the court of his palace; and there
he saw the demon, shuddering and trembling. And he said to him:
“Who art thou?” And the demon answered: “I am called Ornias.”

10. And Solomon said to him: “Tell me, O demon, to what
zodiacal sign thou art subject.” And he answered: “To the Water-
pourer. And those who are consumed ® with desire for noble virgins
uponearth .. .............. ¢, these I strangle. But in case
there is no disposition to sleep® I am changed into three forms.
‘Whenever men come to be enamoured of women, I metamorphose
myself into a comely female; and I take hold of the men in their
sleep, and play with them. And after a while I again take to my
wings, and hie me to heavenly regions. I also appear as a lion?, and
I am commanded” by all the demons. I am offspring of the
archangel Uriel, the power of God.”

11. I Solomon, having heard the name of the archangel, prayed
and glorified God, the Lord of heaven and earth. And I sealed the

! xaremév. Literally, ¢ difficult to deal with.” The same epithet is
applied in Matt. viii. 28 to the Gadarene demoniacs.

? éxpalyage Aéywv, a phrase common in the N. T.

? Reading xawopévous for xeipévous.

* Here the text inserts the words 7@ (@bl xéxAyrar, which perhaps crept
in from the margin, xéxkAnTa: being a corruption of mérerrar. There appears
to be a lacuna here,

% Or “no hypnotic.”

¢ Mithras was represented as a lion.

7 The sense rather requires a meaning equivalent to: “I have under
my command all . .. .”
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demon and set him to work at stone-cutting, so that he might cut the
stones in the Temple, which, lying along the shore, had been brought
by the Sea of Arabia. But he, fearful of the iron?, continued and
said to me: “I pray thee, King Solomon, let me go free ; and I will
bring you all the demons.” And as he was not willing to be subject
to me, I prayed the archangel Uriel to come and succour me; and
I forthwith beheld the archangel Uriel coming down to me from the
heavens.

12. And the angel bade the whales of the sea come out of the abyss.
And he cast his destiny 2 upon the ground, and that [destiny] made
subject [to him] the great demon. And he commanded the great
demon and bold, Ornias, to cut stones at the Temple. And accord-
ingly I Solomon glorified the God of heaven and Maker of the earth.
And he bade Ornias come with his destiny, and I gave him the seal,
saying: “ Away with thee, and bring me hither the prince of all the
demons.”

13. So Ornias took the finger-ring, and went off to Beelzeboul, who
has kingship over the demons. He said to him: “Hither! Solomon
calls thee.” But Beelzeboul, having heard, said to him: *“Tell me,
who is this Solomon of whom thou speakest to me ?” Then Ornias
threw the ring at the chest of Beelzeboul, saying: “Solomon the king
calls thee.” But Beelzeboul cried aloud with a mighty voice®, and shot
out a great burning flame of fire ; and he arose, and followed Ornias,
and came to Solomon.

14. And when I saw the prince of demons*, I giorified the Lord God,
Maker of heaven and earth, and I said : ‘“ Blessed art thou, Lord God
Almighty, who hast given to Solomon thy servant wisdom, the assessor®
of the wise, and hast subjected unto me all the power of the devil.”

15. And I questioned him, and said: “Who art thou?” The
demon replied : “Iam Beelzeboul, the exarch of the demons. And all

! In folk-lore old or new the ginn or evil spirit dreads iron.

1 Epppev TV poipay éml ris 4ijs. The same word poipa is used below. The
angels as well as the demons have their ¢ destinies,” in which it was
written from all eternity what powers they might exercise. The same
idea meets us in the Arabian Nights.

3 dvéxpate pawy peyary. The words occur in Luke iv. 33. Cf. dveBénoer
gy peyddp, LXX, 1 Sam, xxviii. 12,

* 7dv dpyxovra 7@V darpoviwv. In Matt. ix. 34, xii. 24 ; Mark iii. 22, Luke
xi. 15, Beelzeboul is described in the same terms.

S Ty Tdv gopav mapedpov copiav. Cp. Wisd. ix. 4 iy 7év odv Gpbvaw
ndpedpov oopiav, where oopaw is possible as an alternative reading. Wisdom
is in the Testament regarded as a divine power immanent in Solomon as
afterwards in Jesus. At the close of the Testament it is called ¢ the Spirit
of God.”
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I entered the Temple, the flask stood up and walked around some
seven steps, and then fell on its mouth and did homage to me. And
1 marvelled that even along with the bottle the demon still had
power and could walk about ; and I commanded it to stand up. And
the flask stood up, and stood on its feet all blown out. And I ques-
tioned him, saying: ¢ Tell me, who art thou ?” And the spirit within
said: “I am the demon called Ephippas, that is in Arabia.” And
I said to him: “Is this thy name?” And he answered: * Yes;
wheresoever I will, I alight and set fire and do to death.”

122. And I said to him: “ By what angel art thou frustrated ?”
And he answered : * By the only-ruling God, that hath authority over
me even to be heard. He that is to be born of a virgin and crucified
by the Jews on a cross. Whom the angels and archangels worship.
He doth frustrate me, and enfeeble me of my great strength, which
has been given me by my father the devil.” And I said to him:
“ What canst thou do?” And he answered : “I am able to remove?
mountains, to overthrow the oaths of kings. I wither trees and make
their leaves to fall off.” And I said to him: “ Canst thou raise this
stone, and lay it for the beginning of this corner which exists in the
fair plan of the Temple??” And he said: “Not only raise this,
O king; but also, with the help of the demon who presides over the
Red Sea, I will bring up the pillar of air 3, and will stand it where
thou wilt in Jerusalem.”

123. Saying this, I laid stress on him, and the flask became as if
depleted of air. And I placed it under the stone, and (the spirit)
girded himself up, and lifted it up top of the flask. And the flask
went up the steps, carrying the stone, and laid it down at the
end of the entrance of the Temple. And I Solomon, beholding the
stone raised aloft and placed on a foundation, said: * Truly the
Scripture is fulfilled, which says: ‘The stone which the builders
rejected on trial, that same is become the head of the corner.’ For
this it is not mine to grant, but God’s, that the demon should be
strong enough to lift up so great a stone and deposit it in the place
I wished.”

124. And Ephippas led the demon of the Red Sea with the column,
And they both took the column and raised it aloft from the earth.
And I outwitted * these two spirits, so that they could not shake the
entire earth in a moment of time. And then I sealed round with my

! Cp. the faith which removes mountains.

2 év 1) edmpemelg Tob vaoi. Bornemann suggests that the gate of the
Temple called Beautiful (Acts iii. 2, 10) is referred to,

3 7dv depioryy in MS, I conjecture the sense.

* xaracoguadpevos §mi, Just below I conjecture uf before #ddvarro.
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ring on this side and that, and said: “ Watch.” And the spirits have
remained upholding it until this day, for proof of the wisdom vouch-
safed to me. And there the pillar was hanging, of enormous size, in
mid air, supported by the winds. And thus the spirits appeared
underneath, like air, supporting it. And if one looks fixedly, the
pillar is a little oblique, being supported by the spirits; and it is so
to this day.

125. And I Solomon questioned the other spirit, which came up with
the pillar from the depth of the Red Sea. And I said to him : “ Who
art thou, and what calls thee? And what is thy business? For
I hear many things about thee.” And the demon answered: “I,
O King Solomon, am called Abezithibod. I am a descendant of the
archungel. Once as I sat in the first heaven, of which the name is
Ameleouth—I then am a fierce spirit and winged, and with a single
wing?, plotting against every spirit under heaven. I was present when
Moses went in before Pharaoh, king of Egypt, and I hardened his
heart. I am he whom Jannesand Iambres invoked homing ? with Moses
in Egypt. I am he who fought against Moses® with wonders * with
signs.”

126. I said therefore to him: “ How wast thou found in the Red
Sea?” And he answered : “In the exodus of the sons of Israel
I hardened the heart of Pharaoh. And I excited his heart and that
of his ministers. And I caused them to pursue after the children of
Israel. And Pharaoh followed with (me) and all the Egyptians,
Then I was present there, and we followed together. And we all
came up upon the Red Sea. And it came to pass when the children
of Israel had crossed over, the water returned and hid all the host of
the Egyptians and all their might. And I remained in the sea, being
kept under this pillar. But when Ephippas came, being sent by
thee, shut up in the vessel of a flask, he fetched me up to thee.”

127. I, therefore, Solomon, having heard this, glorified God and
adjured the demons not to disobey me, but to remain supporting the
pillar. And they both sware, saying : “ The Lord thy God liveth, we
will not let go this pillar until the world’s end. But on whatever
day this stone fall, then shall be the end of the world &.”

1 povéwrepov,

? olkovyduevor in the MS., a vox nihili. If we had the apocryph of Iannes
and Iambres we might understand the reference.

3 2 Tim. iii. 8. ¢ Reading répac: for népao:.

5 This legend of the heavy corner-stone and of the spirits supporting
a column in the Temple reappears in the Georgian Acts of Nouna in the
fourth century. There it is a huge wooden column that is lifted by
spirit-agency, when the king and workmen had failed to move it into
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